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 Last week, Easter Sunday, we looked of course at the account of Christ’s resurrection in the Gospel of 
Matthew, at how the two women bore witness to the empty tomb and seeing the risen Jesus in the flesh, carrying 
their own testimony. When we think of the mission and ministry of the church, the proclamation of the good news, 
one way of thinking of it is one long chain of sharing a single piece of news, sharing one single story that, if it’s 
true, changes everything, how we consider Jesus himself, Hebrew Scripture, the course of history, the purpose of 
creation, the hope of what’s to come, and our very existence. All this from a single piece of news, a single story: 
that Jesus is alive.  

 All boils down to that. A piece of news shared, embodied, conveyed in one way or another, one person to 
another, from generation to generation, bearing a testimony.  

 That’s why as we continue after Easter, we’re considering how we might continue that ministry, that chain 
of storytelling, that testimony, by dropping into a section of the Book of Acts that finds the Apostle Paul on trial, 
testifying in a legal sense too. 

 But what we’ll soon find is that it’s as much his life that’s doing the talking as it is his lips. 

 Let’s go to God’s Word together. 

 [Read passage, Acts 25:1-12.] The Word of the Lord. Thanks be to God. Will you pray with me? 

 Spirit of God, we pray for your guidance this morning. Again and again you assure us that when words 
fail us, your Word remains. We pray that you would guide us through your Word today, and for the Word spoken 
and heard this morning, may it not be mine but yours. Amen. 

 When you heard what Paul said here to Festus, the Roman governor, was anyone inspired? Or maybe just 
confused? Main gist of his message wasn’t some grand, eloquent speech about the goodness of God, the grace of 
the cross, or the truth of the resurrection. (Paul has plenty of those moments; this just isn’t one of them.) No, the 
main gist of his message is, “I didn’t do anything wrong, not from a legal standpoint anyway, but if we’re going 
to play by those rules, then I appeal to the highest legal authority in the land, Caesar himself.”  

Anyone inspired by that? Sure, maybe. But anyone else confused by this? How did this come about?  

We are in what one might consider flyover territory in the Book of Acts, which really is a tragedy just in 
common Christian practice. There are some stretches of the Bible that sadly enough we treat like Nebraska. And 
often attention to the Book of Acts stops with Paul’s conversion in chapter nine. 

And that really is a shame, because there’s so much here. And so much has happened to bring us here. 
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A big part of Acts follows Paul the Apostle on his missionary journeys. Eventually, his travels brought 
him back to Jerusalem, at which point he met with James and the elders of the church in Jerusalem—this is back 
in chapter 21.  

Now Paul hadn’t met universal acclaim throughout his ministry. Wherever he went, the Spirit of God 
brought about converts coming to the faith, there was also opposition, in particular from Jewish leaders, who 
perceived Paul’s message of the crucified, resurrected Jesus as the Messiah, the Christ, to be blasphemy, and that 
his outreach to Gentiles was effectively chucking Jewish law and tradition out the window.  

Though the church had taken some bold steps in the inclusion of Gentiles, not requiring them to adhere to 
all aspects of Jewish law, the elders in Jerusalem were still cognizant of perception especially in a place like 
Jerusalem, so they instruct Paul to go to the temple to take part in a Jewish purification ritual with some others, 
just to demonstrate that Paul wasn’t antagonistic toward Jewish tradition and law, as a nod to the many Jewish 
Christians there in the city. 

Paul complies and begins this multi-day purification ritual at the temple. It’s important to note that what 
takes Paul to the temple is not what he was doing in the synagogues elsewhere, that is, to preach. He’s not doing 
that here, at least it’s not recorded. He’s simply going to the temple to do this purification thing to satisfy some of 
the pressures facing the church leaders. 

During that span going to the temple, he is seen by Jews who recognized him from his time in Asia Minor, 
and they stir up the crowd to seize him, arrest him, and throw him in prison.  

That begins a sequence of appearances, testimonies, and trials, with Paul coming before the people, the 
Jewish Council, and then before a Roman governor named Felix, in each instance offering a version of his 
testimony. 

It is in the midst of that series that one night, it tells us “The Lord stood near him and said, ‘Keep up your 
courage! For just as you have testified for me in Jerusalem, so you must bear witness also in Rome’” (23:11). And 
just right there, a seed is planted, giving Paul his direction. Though it would be some time before it happens. 

Because after that point, Paul is transferred from Jerusalem to Caesarea, the Roman seat of power in the 
region, appears before the Roman governor Felix, but Felix is caught in the middle of some things, so he keeps 
Paul in something like a loose imprisonment, maybe a house arrest for two years. 

Two years. Paul is imprisoned for two years. And for what? For going to the temple for a ritual. 

That is what brings us to today’s passage. A new governor named Festus takes office, and he’s keen to get 
to work in tying up some loose ends. His first exposure to Paul isn’t Paul himself; it’s from the chief priests and 
leaders who come to him to report against Paul. Reading between the lines, it seems like the Jewish leaders are 
trying to influence the new governor while he’s getting his feet under him. Even after two years of Paul being out 
of the picture, publicly at least, still they wanted to get at him. So they press Festus to transfer Paul from Caesarea 
back to Jerusalem so they could ambush Paul on the way and kill him.  

Festus seems to sniff out their agenda, so he invites the Jewish leaders to come to Caesarea instead so he 
could hear from them and from Paul directly. When that happens, they get right back into it. 
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It’s almost funny the way it describes things, when you think about the timeline. The new governor comes 
to Caesarea, on the job two weeks, holds this tribunal to hear from this Jewish prisoner who’s been on ice for two 
years, not causing any trouble. And when he brings Paul out, immediately the Jewish leaders who had come down 
from Jerusalem immediately surround him and just start going at him with charges. 

Paul, two years in prison, two years in prison because he had gone to the temple for a purification ritual, 
and when he’s brought out to stand before the new governor, it’s right back into things. 

So Paul says, “I have in no way committed an offense against the law of the Jews, or against the temple, 
or against the emperor,” and then later, “Now if I am in the wrong and have committed something for which I 
deserve to die, I am not trying to escape death; but if there is nothing to their charges against me, no one can turn 
me over to them. I appeal to the emperor.” 

There’s some shrewdness in Paul’s response. As a Roman citizen, if he perceived that he wouldn’t get a 
fair shake in one place, he could appeal to the highest authority in the land, the emperor himself. Now given the 
direction from the Lord he had received, to bear witness in Rome, Paul didn’t appeal to Caesar solely to get a fair 
trial but to orchestrate his transfer to Rome in faithfulness to what the Lord had guided him to do. And Festus 
obliges: “You have appealed to the emperor; to the emperor you will go.” 

But his shrewdness aside, the gist of Paul’s testimony, here to this new governor, after two years of being 
mothballed, isn’t some grand address—that’ll come later. It’s effectively, “What did I do? If I did something, what 
are the charges, and what is the evidence for them?” 

So the substance of Paul’s testimony, at this point in time, isn’t necessarily the words of a gospel tract, a 
speech he had been crafting and fine-tuning during his years of imprisonment. It’s the sum of his actions, his 
public behavior, even his willingness to abide by the authority of the laws of the land—if I did something 
deserving death, I’m not trying to escape it, he says. 

Have you ever considered your own testimony that way? I mean this not in the legal sense, but in a spiritual 
sense, as in one’s story of faith. Often we consider our “testimony” or anyone’s “testimony” as words you say or 
a story you verbally tell, and very often it is precisely that.  

But because we consider our “testimony” so often to be verbal, it can really intimidate us—we’ll get to 
that in other weeks. Have we considered how the substance of our actions, our behavior, our conduct in public 
and private is in a sense our testimony? In other words, how does your life, how does my life communicate 
unmistakably that you/I believe that single piece of news that could change everything, that Jesus is alive?  

Is it just by being, I don’t know, generally nice to people? A common kindness is a good place to start, but 
lots of people are commonly kind. That’s what makes it common. Is there an uncommon kindness to our conduct? 

There’s something about Paul’s posture here before the governor. He knows that it’s his life on trial, his 
life and work that is being held to account. There’s an old-timey use of a word, an “apology,” that may apply here. 
“Apology” isn’t quite old-timey, but the way we use it now is more about how we say we’re sorry, but in an old-
timey usage, “apology” means more of a defense or an account. This is an “apology” for his life.  

And his posture while doing so is not necessarily nice, but it’s definitely not combative. He’s calm, but 
he’s convicted. He’s respectful, but he’s resolute. Juxtapose that to the frenzied, unhinged, baseless accusations 
being hurled by the Jewish leaders surrounding him. 
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Tell me, if you were the unbiased or unfamiliar onlooker to this picture, what portrait seems more 
compelling? The gaggle of angry men swirling around, slinging charges, or the calm, convicted man of substance 
in the center. 

The message Paul is conveying here, or what his life is conveying, isn’t, “Look at how wonderful I am, 
how blameless I am;” that’s not the point. It’s how Paul is conveying in the account of his very life that something 
is different, that some other power is at work, and the sum of his life is pointing to that. 

And no doubt, he’s cognizant of the signal he’s sending by his demeanor, compared to the religious leaders 
surrounding him. 

There’s a premise within the practice of, by way of example, non-violent resistance to call into comparison 
the conduct of the resisters to the behavior and tactics of their oppressors. Whether it was Ghandi or Martin Luther 
King or other practitioners, the premise is pretty simple. To the onlooker or to the skeptic or to the general public, 
what is more compelling? Is it the peaceful gathering to march and protest an unjust policy, the woman sitting on 
the bus, the man standing in front of a column of tanks, or is it the retaliation of others with indefinite detainment, 
censorship of information, burning crosses, or attack dogs? 

Not to say Ghandi or King didn’t have issues with their own personal conduct, because they did. So did 
Paul, for that matter. So do you, so do I. But with Paul, the point isn’t how righteous he is, it’s how he was seeking 
to point to the righteousness and life of another, and as the accusers swirled around him, how that hope led him 
to the place of peace, of calm, of confidence in standing in the midst of the whirlwind, declaring in effect that the 
sum of his life would not be the sum of what he was accused of, but rather what Christ had declared him to be. 

As we consider our testimony, as we consider the story we have to tell, if our lives were held to an account, 
an apology if you will, what testimony would they carry? Would they say, well he was nice? Or, she tried her 
best? Not the worst things in the world, of course. But our stories are tied to something far greater than trying our 
best to be nice. They are tied to the story of the one who died and who rose again and because he lives, we also 
live in a new way. 

So as the world swirls around us, how do we look different? 

In the name of the Father, and of the Son, and of the Holy Spirit. Amen. 
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and when he’s brought out to stand before the new governor, it’s right back into things. 

So Paul says, “I have in no way committed an offense against the law of the Jews, or against the temple, 
or against the emperor,” and then later, “Now if I am in the wrong and have committed something for which I 
deserve to die, I am not trying to escape death; but if there is nothing to their charges against me, no one can turn 
me over to them. I appeal to the emperor.” 

There’s some shrewdness in Paul’s response. As a Roman citizen, if he perceived that he wouldn’t get a 
fair shake in one place, he could appeal to the highest authority in the land, the emperor himself. Now given the 
direction from the Lord he had received, to bear witness in Rome, Paul didn’t appeal to Caesar solely to get a fair 
trial but to orchestrate his transfer to Rome in faithfulness to what the Lord had guided him to do. And Festus 
obliges: “You have appealed to the emperor; to the emperor you will go.” 

But his shrewdness aside, the gist of Paul’s testimony, here to this new governor, after two years of being 
mothballed, isn’t some grand address—that’ll come later. It’s effectively, “What did I do? If I did something, what 
are the charges, and what is the evidence for them?” 

So the substance of Paul’s testimony, at this point in time, isn’t necessarily the words of a gospel tract, a 
speech he had been crafting and fine-tuning during his years of imprisonment. It’s the sum of his actions, his 
public behavior, even his willingness to abide by the authority of the laws of the land—if I did something 
deserving death, I’m not trying to escape it, he says. 

Have you ever considered your own testimony that way? I mean this not in the legal sense, but in a spiritual 
sense, as in one’s story of faith. Often we consider our “testimony” or anyone’s “testimony” as words you say or 
a story you verbally tell, and very often it is precisely that.  

But because we consider our “testimony” so often to be verbal, it can really intimidate us—we’ll get to 
that in other weeks. Have we considered how the substance of our actions, our behavior, our conduct in public 
and private is in a sense our testimony? In other words, how does your life, how does my life communicate 
unmistakably that you/I believe that single piece of news that could change everything, that Jesus is alive?  

Is it just by being, I don’t know, generally nice to people? A common kindness is a good place to start, but 
lots of people are commonly kind. That’s what makes it common. Is there an uncommon kindness to our conduct? 

There’s something about Paul’s posture here before the governor. He knows that it’s his life on trial, his 
life and work that is being held to account. There’s an old-timey use of a word, an “apology,” that may apply here. 
“Apology” isn’t quite old-timey, but the way we use it now is more about how we say we’re sorry, but in an old-
timey usage, “apology” means more of a defense or an account. This is an “apology” for his life.  

And his posture while doing so is not necessarily nice, but it’s definitely not combative. He’s calm, but 
he’s convicted. He’s respectful, but he’s resolute. Juxtapose that to the frenzied, unhinged, baseless accusations 
being hurled by the Jewish leaders surrounding him. 
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Tell me, if you were the unbiased or unfamiliar onlooker to this picture, what portrait seems more 
compelling? The gaggle of angry men swirling around, slinging charges, or the calm, convicted man of substance 
in the center. 

The message Paul is conveying here, or what his life is conveying, isn’t, “Look at how wonderful I am, 
how blameless I am;” that’s not the point. It’s how Paul is conveying in the account of his very life that something 
is different, that some other power is at work, and the sum of his life is pointing to that. 

And no doubt, he’s cognizant of the signal he’s sending by his demeanor, compared to the religious leaders 
surrounding him. 

There’s a premise within the practice of, by way of example, non-violent resistance to call into comparison 
the conduct of the resisters to the behavior and tactics of their oppressors. Whether it was Ghandi or Martin Luther 
King or other practitioners, the premise is pretty simple. To the onlooker or to the skeptic or to the general public, 
what is more compelling? Is it the peaceful gathering to march and protest an unjust policy, the woman sitting on 
the bus, the man standing in front of a column of tanks, or is it the retaliation of others with indefinite detainment, 
censorship of information, burning crosses, or attack dogs? 

Not to say Ghandi or King didn’t have issues with their own personal conduct, because they did. So did 
Paul, for that matter. So do you, so do I. But with Paul, the point isn’t how righteous he is, it’s how he was seeking 
to point to the righteousness and life of another, and as the accusers swirled around him, how that hope led him 
to the place of peace, of calm, of confidence in standing in the midst of the whirlwind, declaring in effect that the 
sum of his life would not be the sum of what he was accused of, but rather what Christ had declared him to be. 

As we consider our testimony, as we consider the story we have to tell, if our lives were held to an account, 
an apology if you will, what testimony would they carry? Would they say, well he was nice? Or, she tried her 
best? Not the worst things in the world, of course. But our stories are tied to something far greater than trying our 
best to be nice. They are tied to the story of the one who died and who rose again and because he lives, we also 
live in a new way. 

So as the world swirls around us, how do we look different? 

In the name of the Father, and of the Son, and of the Holy Spirit. Amen. 
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 Last week, Easter Sunday, we looked of course at the account of Christ’s resurrection in the Gospel of 
Matthew, at how the two women bore witness to the empty tomb and seeing the risen Jesus in the flesh, carrying 
their own testimony. When we think of the mission and ministry of the church, the proclamation of the good news, 
one way of thinking of it is one long chain of sharing a single piece of news, sharing one single story that, if it’s 
true, changes everything, how we consider Jesus himself, Hebrew Scripture, the course of history, the purpose of 
creation, the hope of what’s to come, and our very existence. All this from a single piece of news, a single story: 
that Jesus is alive.  

 All boils down to that. A piece of news shared, embodied, conveyed in one way or another, one person to 
another, from generation to generation, bearing a testimony.  

 That’s why as we continue after Easter, we’re considering how we might continue that ministry, that chain 
of storytelling, that testimony, by dropping into a section of the Book of Acts that finds the Apostle Paul on trial, 
testifying in a legal sense too. 

 But what we’ll soon find is that it’s as much his life that’s doing the talking as it is his lips. 

 Let’s go to God’s Word together. 

 [Read passage, Acts 25:1-12.] The Word of the Lord. Thanks be to God. Will you pray with me? 

 Spirit of God, we pray for your guidance this morning. Again and again you assure us that when words 
fail us, your Word remains. We pray that you would guide us through your Word today, and for the Word spoken 
and heard this morning, may it not be mine but yours. Amen. 

 When you heard what Paul said here to Festus, the Roman governor, was anyone inspired? Or maybe just 
confused? Main gist of his message wasn’t some grand, eloquent speech about the goodness of God, the grace of 
the cross, or the truth of the resurrection. (Paul has plenty of those moments; this just isn’t one of them.) No, the 
main gist of his message is, “I didn’t do anything wrong, not from a legal standpoint anyway, but if we’re going 
to play by those rules, then I appeal to the highest legal authority in the land, Caesar himself.”  

Anyone inspired by that? Sure, maybe. But anyone else confused by this? How did this come about?  

We are in what one might consider flyover territory in the Book of Acts, which really is a tragedy just in 
common Christian practice. There are some stretches of the Bible that sadly enough we treat like Nebraska. And 
often attention to the Book of Acts stops with Paul’s conversion in chapter nine. 

And that really is a shame, because there’s so much here. And so much has happened to bring us here. 
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A big part of Acts follows Paul the Apostle on his missionary journeys. Eventually, his travels brought 
him back to Jerusalem, at which point he met with James and the elders of the church in Jerusalem—this is back 
in chapter 21.  

Now Paul hadn’t met universal acclaim throughout his ministry. Wherever he went, the Spirit of God 
brought about converts coming to the faith, there was also opposition, in particular from Jewish leaders, who 
perceived Paul’s message of the crucified, resurrected Jesus as the Messiah, the Christ, to be blasphemy, and that 
his outreach to Gentiles was effectively chucking Jewish law and tradition out the window.  

Though the church had taken some bold steps in the inclusion of Gentiles, not requiring them to adhere to 
all aspects of Jewish law, the elders in Jerusalem were still cognizant of perception especially in a place like 
Jerusalem, so they instruct Paul to go to the temple to take part in a Jewish purification ritual with some others, 
just to demonstrate that Paul wasn’t antagonistic toward Jewish tradition and law, as a nod to the many Jewish 
Christians there in the city. 

Paul complies and begins this multi-day purification ritual at the temple. It’s important to note that what 
takes Paul to the temple is not what he was doing in the synagogues elsewhere, that is, to preach. He’s not doing 
that here, at least it’s not recorded. He’s simply going to the temple to do this purification thing to satisfy some of 
the pressures facing the church leaders. 

During that span going to the temple, he is seen by Jews who recognized him from his time in Asia Minor, 
and they stir up the crowd to seize him, arrest him, and throw him in prison.  

That begins a sequence of appearances, testimonies, and trials, with Paul coming before the people, the 
Jewish Council, and then before a Roman governor named Felix, in each instance offering a version of his 
testimony. 

It is in the midst of that series that one night, it tells us “The Lord stood near him and said, ‘Keep up your 
courage! For just as you have testified for me in Jerusalem, so you must bear witness also in Rome’” (23:11). And 
just right there, a seed is planted, giving Paul his direction. Though it would be some time before it happens. 

Because after that point, Paul is transferred from Jerusalem to Caesarea, the Roman seat of power in the 
region, appears before the Roman governor Felix, but Felix is caught in the middle of some things, so he keeps 
Paul in something like a loose imprisonment, maybe a house arrest for two years. 

Two years. Paul is imprisoned for two years. And for what? For going to the temple for a ritual. 

That is what brings us to today’s passage. A new governor named Festus takes office, and he’s keen to get 
to work in tying up some loose ends. His first exposure to Paul isn’t Paul himself; it’s from the chief priests and 
leaders who come to him to report against Paul. Reading between the lines, it seems like the Jewish leaders are 
trying to influence the new governor while he’s getting his feet under him. Even after two years of Paul being out 
of the picture, publicly at least, still they wanted to get at him. So they press Festus to transfer Paul from Caesarea 
back to Jerusalem so they could ambush Paul on the way and kill him.  

Festus seems to sniff out their agenda, so he invites the Jewish leaders to come to Caesarea instead so he 
could hear from them and from Paul directly. When that happens, they get right back into it. 
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It’s almost funny the way it describes things, when you think about the timeline. The new governor comes 
to Caesarea, on the job two weeks, holds this tribunal to hear from this Jewish prisoner who’s been on ice for two 
years, not causing any trouble. And when he brings Paul out, immediately the Jewish leaders who had come down 
from Jerusalem immediately surround him and just start going at him with charges. 

Paul, two years in prison, two years in prison because he had gone to the temple for a purification ritual, 
and when he’s brought out to stand before the new governor, it’s right back into things. 

So Paul says, “I have in no way committed an offense against the law of the Jews, or against the temple, 
or against the emperor,” and then later, “Now if I am in the wrong and have committed something for which I 
deserve to die, I am not trying to escape death; but if there is nothing to their charges against me, no one can turn 
me over to them. I appeal to the emperor.” 

There’s some shrewdness in Paul’s response. As a Roman citizen, if he perceived that he wouldn’t get a 
fair shake in one place, he could appeal to the highest authority in the land, the emperor himself. Now given the 
direction from the Lord he had received, to bear witness in Rome, Paul didn’t appeal to Caesar solely to get a fair 
trial but to orchestrate his transfer to Rome in faithfulness to what the Lord had guided him to do. And Festus 
obliges: “You have appealed to the emperor; to the emperor you will go.” 

But his shrewdness aside, the gist of Paul’s testimony, here to this new governor, after two years of being 
mothballed, isn’t some grand address—that’ll come later. It’s effectively, “What did I do? If I did something, what 
are the charges, and what is the evidence for them?” 

So the substance of Paul’s testimony, at this point in time, isn’t necessarily the words of a gospel tract, a 
speech he had been crafting and fine-tuning during his years of imprisonment. It’s the sum of his actions, his 
public behavior, even his willingness to abide by the authority of the laws of the land—if I did something 
deserving death, I’m not trying to escape it, he says. 

Have you ever considered your own testimony that way? I mean this not in the legal sense, but in a spiritual 
sense, as in one’s story of faith. Often we consider our “testimony” or anyone’s “testimony” as words you say or 
a story you verbally tell, and very often it is precisely that.  

But because we consider our “testimony” so often to be verbal, it can really intimidate us—we’ll get to 
that in other weeks. Have we considered how the substance of our actions, our behavior, our conduct in public 
and private is in a sense our testimony? In other words, how does your life, how does my life communicate 
unmistakably that you/I believe that single piece of news that could change everything, that Jesus is alive?  

Is it just by being, I don’t know, generally nice to people? A common kindness is a good place to start, but 
lots of people are commonly kind. That’s what makes it common. Is there an uncommon kindness to our conduct? 

There’s something about Paul’s posture here before the governor. He knows that it’s his life on trial, his 
life and work that is being held to account. There’s an old-timey use of a word, an “apology,” that may apply here. 
“Apology” isn’t quite old-timey, but the way we use it now is more about how we say we’re sorry, but in an old-
timey usage, “apology” means more of a defense or an account. This is an “apology” for his life.  

And his posture while doing so is not necessarily nice, but it’s definitely not combative. He’s calm, but 
he’s convicted. He’s respectful, but he’s resolute. Juxtapose that to the frenzied, unhinged, baseless accusations 
being hurled by the Jewish leaders surrounding him. 
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Tell me, if you were the unbiased or unfamiliar onlooker to this picture, what portrait seems more 
compelling? The gaggle of angry men swirling around, slinging charges, or the calm, convicted man of substance 
in the center. 

The message Paul is conveying here, or what his life is conveying, isn’t, “Look at how wonderful I am, 
how blameless I am;” that’s not the point. It’s how Paul is conveying in the account of his very life that something 
is different, that some other power is at work, and the sum of his life is pointing to that. 

And no doubt, he’s cognizant of the signal he’s sending by his demeanor, compared to the religious leaders 
surrounding him. 

There’s a premise within the practice of, by way of example, non-violent resistance to call into comparison 
the conduct of the resisters to the behavior and tactics of their oppressors. Whether it was Ghandi or Martin Luther 
King or other practitioners, the premise is pretty simple. To the onlooker or to the skeptic or to the general public, 
what is more compelling? Is it the peaceful gathering to march and protest an unjust policy, the woman sitting on 
the bus, the man standing in front of a column of tanks, or is it the retaliation of others with indefinite detainment, 
censorship of information, burning crosses, or attack dogs? 

Not to say Ghandi or King didn’t have issues with their own personal conduct, because they did. So did 
Paul, for that matter. So do you, so do I. But with Paul, the point isn’t how righteous he is, it’s how he was seeking 
to point to the righteousness and life of another, and as the accusers swirled around him, how that hope led him 
to the place of peace, of calm, of confidence in standing in the midst of the whirlwind, declaring in effect that the 
sum of his life would not be the sum of what he was accused of, but rather what Christ had declared him to be. 

As we consider our testimony, as we consider the story we have to tell, if our lives were held to an account, 
an apology if you will, what testimony would they carry? Would they say, well he was nice? Or, she tried her 
best? Not the worst things in the world, of course. But our stories are tied to something far greater than trying our 
best to be nice. They are tied to the story of the one who died and who rose again and because he lives, we also 
live in a new way. 

So as the world swirls around us, how do we look different? 

In the name of the Father, and of the Son, and of the Holy Spirit. Amen. 
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 Last week, Easter Sunday, we looked of course at the account of Christ’s resurrection in the Gospel of 
Matthew, at how the two women bore witness to the empty tomb and seeing the risen Jesus in the flesh, carrying 
their own testimony. When we think of the mission and ministry of the church, the proclamation of the good news, 
one way of thinking of it is one long chain of sharing a single piece of news, sharing one single story that, if it’s 
true, changes everything, how we consider Jesus himself, Hebrew Scripture, the course of history, the purpose of 
creation, the hope of what’s to come, and our very existence. All this from a single piece of news, a single story: 
that Jesus is alive.  

 All boils down to that. A piece of news shared, embodied, conveyed in one way or another, one person to 
another, from generation to generation, bearing a testimony.  

 That’s why as we continue after Easter, we’re considering how we might continue that ministry, that chain 
of storytelling, that testimony, by dropping into a section of the Book of Acts that finds the Apostle Paul on trial, 
testifying in a legal sense too. 

 But what we’ll soon find is that it’s as much his life that’s doing the talking as it is his lips. 

 Let’s go to God’s Word together. 

 [Read passage, Acts 25:1-12.] The Word of the Lord. Thanks be to God. Will you pray with me? 

 Spirit of God, we pray for your guidance this morning. Again and again you assure us that when words 
fail us, your Word remains. We pray that you would guide us through your Word today, and for the Word spoken 
and heard this morning, may it not be mine but yours. Amen. 

 When you heard what Paul said here to Festus, the Roman governor, was anyone inspired? Or maybe just 
confused? Main gist of his message wasn’t some grand, eloquent speech about the goodness of God, the grace of 
the cross, or the truth of the resurrection. (Paul has plenty of those moments; this just isn’t one of them.) No, the 
main gist of his message is, “I didn’t do anything wrong, not from a legal standpoint anyway, but if we’re going 
to play by those rules, then I appeal to the highest legal authority in the land, Caesar himself.”  

Anyone inspired by that? Sure, maybe. But anyone else confused by this? How did this come about?  

We are in what one might consider flyover territory in the Book of Acts, which really is a tragedy just in 
common Christian practice. There are some stretches of the Bible that sadly enough we treat like Nebraska. And 
often attention to the Book of Acts stops with Paul’s conversion in chapter nine. 

And that really is a shame, because there’s so much here. And so much has happened to bring us here. 
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A big part of Acts follows Paul the Apostle on his missionary journeys. Eventually, his travels brought 
him back to Jerusalem, at which point he met with James and the elders of the church in Jerusalem—this is back 
in chapter 21.  

Now Paul hadn’t met universal acclaim throughout his ministry. Wherever he went, the Spirit of God 
brought about converts coming to the faith, there was also opposition, in particular from Jewish leaders, who 
perceived Paul’s message of the crucified, resurrected Jesus as the Messiah, the Christ, to be blasphemy, and that 
his outreach to Gentiles was effectively chucking Jewish law and tradition out the window.  

Though the church had taken some bold steps in the inclusion of Gentiles, not requiring them to adhere to 
all aspects of Jewish law, the elders in Jerusalem were still cognizant of perception especially in a place like 
Jerusalem, so they instruct Paul to go to the temple to take part in a Jewish purification ritual with some others, 
just to demonstrate that Paul wasn’t antagonistic toward Jewish tradition and law, as a nod to the many Jewish 
Christians there in the city. 

Paul complies and begins this multi-day purification ritual at the temple. It’s important to note that what 
takes Paul to the temple is not what he was doing in the synagogues elsewhere, that is, to preach. He’s not doing 
that here, at least it’s not recorded. He’s simply going to the temple to do this purification thing to satisfy some of 
the pressures facing the church leaders. 

During that span going to the temple, he is seen by Jews who recognized him from his time in Asia Minor, 
and they stir up the crowd to seize him, arrest him, and throw him in prison.  

That begins a sequence of appearances, testimonies, and trials, with Paul coming before the people, the 
Jewish Council, and then before a Roman governor named Felix, in each instance offering a version of his 
testimony. 

It is in the midst of that series that one night, it tells us “The Lord stood near him and said, ‘Keep up your 
courage! For just as you have testified for me in Jerusalem, so you must bear witness also in Rome’” (23:11). And 
just right there, a seed is planted, giving Paul his direction. Though it would be some time before it happens. 

Because after that point, Paul is transferred from Jerusalem to Caesarea, the Roman seat of power in the 
region, appears before the Roman governor Felix, but Felix is caught in the middle of some things, so he keeps 
Paul in something like a loose imprisonment, maybe a house arrest for two years. 

Two years. Paul is imprisoned for two years. And for what? For going to the temple for a ritual. 

That is what brings us to today’s passage. A new governor named Festus takes office, and he’s keen to get 
to work in tying up some loose ends. His first exposure to Paul isn’t Paul himself; it’s from the chief priests and 
leaders who come to him to report against Paul. Reading between the lines, it seems like the Jewish leaders are 
trying to influence the new governor while he’s getting his feet under him. Even after two years of Paul being out 
of the picture, publicly at least, still they wanted to get at him. So they press Festus to transfer Paul from Caesarea 
back to Jerusalem so they could ambush Paul on the way and kill him.  

Festus seems to sniff out their agenda, so he invites the Jewish leaders to come to Caesarea instead so he 
could hear from them and from Paul directly. When that happens, they get right back into it. 
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It’s almost funny the way it describes things, when you think about the timeline. The new governor comes 
to Caesarea, on the job two weeks, holds this tribunal to hear from this Jewish prisoner who’s been on ice for two 
years, not causing any trouble. And when he brings Paul out, immediately the Jewish leaders who had come down 
from Jerusalem immediately surround him and just start going at him with charges. 

Paul, two years in prison, two years in prison because he had gone to the temple for a purification ritual, 
and when he’s brought out to stand before the new governor, it’s right back into things. 

So Paul says, “I have in no way committed an offense against the law of the Jews, or against the temple, 
or against the emperor,” and then later, “Now if I am in the wrong and have committed something for which I 
deserve to die, I am not trying to escape death; but if there is nothing to their charges against me, no one can turn 
me over to them. I appeal to the emperor.” 

There’s some shrewdness in Paul’s response. As a Roman citizen, if he perceived that he wouldn’t get a 
fair shake in one place, he could appeal to the highest authority in the land, the emperor himself. Now given the 
direction from the Lord he had received, to bear witness in Rome, Paul didn’t appeal to Caesar solely to get a fair 
trial but to orchestrate his transfer to Rome in faithfulness to what the Lord had guided him to do. And Festus 
obliges: “You have appealed to the emperor; to the emperor you will go.” 

But his shrewdness aside, the gist of Paul’s testimony, here to this new governor, after two years of being 
mothballed, isn’t some grand address—that’ll come later. It’s effectively, “What did I do? If I did something, what 
are the charges, and what is the evidence for them?” 

So the substance of Paul’s testimony, at this point in time, isn’t necessarily the words of a gospel tract, a 
speech he had been crafting and fine-tuning during his years of imprisonment. It’s the sum of his actions, his 
public behavior, even his willingness to abide by the authority of the laws of the land—if I did something 
deserving death, I’m not trying to escape it, he says. 

Have you ever considered your own testimony that way? I mean this not in the legal sense, but in a spiritual 
sense, as in one’s story of faith. Often we consider our “testimony” or anyone’s “testimony” as words you say or 
a story you verbally tell, and very often it is precisely that.  

But because we consider our “testimony” so often to be verbal, it can really intimidate us—we’ll get to 
that in other weeks. Have we considered how the substance of our actions, our behavior, our conduct in public 
and private is in a sense our testimony? In other words, how does your life, how does my life communicate 
unmistakably that you/I believe that single piece of news that could change everything, that Jesus is alive?  

Is it just by being, I don’t know, generally nice to people? A common kindness is a good place to start, but 
lots of people are commonly kind. That’s what makes it common. Is there an uncommon kindness to our conduct? 

There’s something about Paul’s posture here before the governor. He knows that it’s his life on trial, his 
life and work that is being held to account. There’s an old-timey use of a word, an “apology,” that may apply here. 
“Apology” isn’t quite old-timey, but the way we use it now is more about how we say we’re sorry, but in an old-
timey usage, “apology” means more of a defense or an account. This is an “apology” for his life.  

And his posture while doing so is not necessarily nice, but it’s definitely not combative. He’s calm, but 
he’s convicted. He’s respectful, but he’s resolute. Juxtapose that to the frenzied, unhinged, baseless accusations 
being hurled by the Jewish leaders surrounding him. 
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Tell me, if you were the unbiased or unfamiliar onlooker to this picture, what portrait seems more 
compelling? The gaggle of angry men swirling around, slinging charges, or the calm, convicted man of substance 
in the center. 

The message Paul is conveying here, or what his life is conveying, isn’t, “Look at how wonderful I am, 
how blameless I am;” that’s not the point. It’s how Paul is conveying in the account of his very life that something 
is different, that some other power is at work, and the sum of his life is pointing to that. 

And no doubt, he’s cognizant of the signal he’s sending by his demeanor, compared to the religious leaders 
surrounding him. 

There’s a premise within the practice of, by way of example, non-violent resistance to call into comparison 
the conduct of the resisters to the behavior and tactics of their oppressors. Whether it was Ghandi or Martin Luther 
King or other practitioners, the premise is pretty simple. To the onlooker or to the skeptic or to the general public, 
what is more compelling? Is it the peaceful gathering to march and protest an unjust policy, the woman sitting on 
the bus, the man standing in front of a column of tanks, or is it the retaliation of others with indefinite detainment, 
censorship of information, burning crosses, or attack dogs? 

Not to say Ghandi or King didn’t have issues with their own personal conduct, because they did. So did 
Paul, for that matter. So do you, so do I. But with Paul, the point isn’t how righteous he is, it’s how he was seeking 
to point to the righteousness and life of another, and as the accusers swirled around him, how that hope led him 
to the place of peace, of calm, of confidence in standing in the midst of the whirlwind, declaring in effect that the 
sum of his life would not be the sum of what he was accused of, but rather what Christ had declared him to be. 

As we consider our testimony, as we consider the story we have to tell, if our lives were held to an account, 
an apology if you will, what testimony would they carry? Would they say, well he was nice? Or, she tried her 
best? Not the worst things in the world, of course. But our stories are tied to something far greater than trying our 
best to be nice. They are tied to the story of the one who died and who rose again and because he lives, we also 
live in a new way. 

So as the world swirls around us, how do we look different? 

In the name of the Father, and of the Son, and of the Holy Spirit. Amen. 
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 Last week, Easter Sunday, we looked of course at the account of Christ’s resurrection in the Gospel of 
Matthew, at how the two women bore witness to the empty tomb and seeing the risen Jesus in the flesh, carrying 
their own testimony. When we think of the mission and ministry of the church, the proclamation of the good news, 
one way of thinking of it is one long chain of sharing a single piece of news, sharing one single story that, if it’s 
true, changes everything, how we consider Jesus himself, Hebrew Scripture, the course of history, the purpose of 
creation, the hope of what’s to come, and our very existence. All this from a single piece of news, a single story: 
that Jesus is alive.  

 All boils down to that. A piece of news shared, embodied, conveyed in one way or another, one person to 
another, from generation to generation, bearing a testimony.  

 That’s why as we continue after Easter, we’re considering how we might continue that ministry, that chain 
of storytelling, that testimony, by dropping into a section of the Book of Acts that finds the Apostle Paul on trial, 
testifying in a legal sense too. 

 But what we’ll soon find is that it’s as much his life that’s doing the talking as it is his lips. 

 Let’s go to God’s Word together. 

 [Read passage, Acts 25:1-12.] The Word of the Lord. Thanks be to God. Will you pray with me? 

 Spirit of God, we pray for your guidance this morning. Again and again you assure us that when words 
fail us, your Word remains. We pray that you would guide us through your Word today, and for the Word spoken 
and heard this morning, may it not be mine but yours. Amen. 

 When you heard what Paul said here to Festus, the Roman governor, was anyone inspired? Or maybe just 
confused? Main gist of his message wasn’t some grand, eloquent speech about the goodness of God, the grace of 
the cross, or the truth of the resurrection. (Paul has plenty of those moments; this just isn’t one of them.) No, the 
main gist of his message is, “I didn’t do anything wrong, not from a legal standpoint anyway, but if we’re going 
to play by those rules, then I appeal to the highest legal authority in the land, Caesar himself.”  

Anyone inspired by that? Sure, maybe. But anyone else confused by this? How did this come about?  

We are in what one might consider flyover territory in the Book of Acts, which really is a tragedy just in 
common Christian practice. There are some stretches of the Bible that sadly enough we treat like Nebraska. And 
often attention to the Book of Acts stops with Paul’s conversion in chapter nine. 

And that really is a shame, because there’s so much here. And so much has happened to bring us here. 
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A big part of Acts follows Paul the Apostle on his missionary journeys. Eventually, his travels brought 
him back to Jerusalem, at which point he met with James and the elders of the church in Jerusalem—this is back 
in chapter 21.  

Now Paul hadn’t met universal acclaim throughout his ministry. Wherever he went, the Spirit of God 
brought about converts coming to the faith, there was also opposition, in particular from Jewish leaders, who 
perceived Paul’s message of the crucified, resurrected Jesus as the Messiah, the Christ, to be blasphemy, and that 
his outreach to Gentiles was effectively chucking Jewish law and tradition out the window.  

Though the church had taken some bold steps in the inclusion of Gentiles, not requiring them to adhere to 
all aspects of Jewish law, the elders in Jerusalem were still cognizant of perception especially in a place like 
Jerusalem, so they instruct Paul to go to the temple to take part in a Jewish purification ritual with some others, 
just to demonstrate that Paul wasn’t antagonistic toward Jewish tradition and law, as a nod to the many Jewish 
Christians there in the city. 

Paul complies and begins this multi-day purification ritual at the temple. It’s important to note that what 
takes Paul to the temple is not what he was doing in the synagogues elsewhere, that is, to preach. He’s not doing 
that here, at least it’s not recorded. He’s simply going to the temple to do this purification thing to satisfy some of 
the pressures facing the church leaders. 

During that span going to the temple, he is seen by Jews who recognized him from his time in Asia Minor, 
and they stir up the crowd to seize him, arrest him, and throw him in prison.  

That begins a sequence of appearances, testimonies, and trials, with Paul coming before the people, the 
Jewish Council, and then before a Roman governor named Felix, in each instance offering a version of his 
testimony. 

It is in the midst of that series that one night, it tells us “The Lord stood near him and said, ‘Keep up your 
courage! For just as you have testified for me in Jerusalem, so you must bear witness also in Rome’” (23:11). And 
just right there, a seed is planted, giving Paul his direction. Though it would be some time before it happens. 

Because after that point, Paul is transferred from Jerusalem to Caesarea, the Roman seat of power in the 
region, appears before the Roman governor Felix, but Felix is caught in the middle of some things, so he keeps 
Paul in something like a loose imprisonment, maybe a house arrest for two years. 

Two years. Paul is imprisoned for two years. And for what? For going to the temple for a ritual. 

That is what brings us to today’s passage. A new governor named Festus takes office, and he’s keen to get 
to work in tying up some loose ends. His first exposure to Paul isn’t Paul himself; it’s from the chief priests and 
leaders who come to him to report against Paul. Reading between the lines, it seems like the Jewish leaders are 
trying to influence the new governor while he’s getting his feet under him. Even after two years of Paul being out 
of the picture, publicly at least, still they wanted to get at him. So they press Festus to transfer Paul from Caesarea 
back to Jerusalem so they could ambush Paul on the way and kill him.  

Festus seems to sniff out their agenda, so he invites the Jewish leaders to come to Caesarea instead so he 
could hear from them and from Paul directly. When that happens, they get right back into it. 
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It’s almost funny the way it describes things, when you think about the timeline. The new governor comes 
to Caesarea, on the job two weeks, holds this tribunal to hear from this Jewish prisoner who’s been on ice for two 
years, not causing any trouble. And when he brings Paul out, immediately the Jewish leaders who had come down 
from Jerusalem immediately surround him and just start going at him with charges. 

Paul, two years in prison, two years in prison because he had gone to the temple for a purification ritual, 
and when he’s brought out to stand before the new governor, it’s right back into things. 

So Paul says, “I have in no way committed an offense against the law of the Jews, or against the temple, 
or against the emperor,” and then later, “Now if I am in the wrong and have committed something for which I 
deserve to die, I am not trying to escape death; but if there is nothing to their charges against me, no one can turn 
me over to them. I appeal to the emperor.” 

There’s some shrewdness in Paul’s response. As a Roman citizen, if he perceived that he wouldn’t get a 
fair shake in one place, he could appeal to the highest authority in the land, the emperor himself. Now given the 
direction from the Lord he had received, to bear witness in Rome, Paul didn’t appeal to Caesar solely to get a fair 
trial but to orchestrate his transfer to Rome in faithfulness to what the Lord had guided him to do. And Festus 
obliges: “You have appealed to the emperor; to the emperor you will go.” 

But his shrewdness aside, the gist of Paul’s testimony, here to this new governor, after two years of being 
mothballed, isn’t some grand address—that’ll come later. It’s effectively, “What did I do? If I did something, what 
are the charges, and what is the evidence for them?” 

So the substance of Paul’s testimony, at this point in time, isn’t necessarily the words of a gospel tract, a 
speech he had been crafting and fine-tuning during his years of imprisonment. It’s the sum of his actions, his 
public behavior, even his willingness to abide by the authority of the laws of the land—if I did something 
deserving death, I’m not trying to escape it, he says. 

Have you ever considered your own testimony that way? I mean this not in the legal sense, but in a spiritual 
sense, as in one’s story of faith. Often we consider our “testimony” or anyone’s “testimony” as words you say or 
a story you verbally tell, and very often it is precisely that.  

But because we consider our “testimony” so often to be verbal, it can really intimidate us—we’ll get to 
that in other weeks. Have we considered how the substance of our actions, our behavior, our conduct in public 
and private is in a sense our testimony? In other words, how does your life, how does my life communicate 
unmistakably that you/I believe that single piece of news that could change everything, that Jesus is alive?  

Is it just by being, I don’t know, generally nice to people? A common kindness is a good place to start, but 
lots of people are commonly kind. That’s what makes it common. Is there an uncommon kindness to our conduct? 

There’s something about Paul’s posture here before the governor. He knows that it’s his life on trial, his 
life and work that is being held to account. There’s an old-timey use of a word, an “apology,” that may apply here. 
“Apology” isn’t quite old-timey, but the way we use it now is more about how we say we’re sorry, but in an old-
timey usage, “apology” means more of a defense or an account. This is an “apology” for his life.  

And his posture while doing so is not necessarily nice, but it’s definitely not combative. He’s calm, but 
he’s convicted. He’s respectful, but he’s resolute. Juxtapose that to the frenzied, unhinged, baseless accusations 
being hurled by the Jewish leaders surrounding him. 
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Tell me, if you were the unbiased or unfamiliar onlooker to this picture, what portrait seems more 
compelling? The gaggle of angry men swirling around, slinging charges, or the calm, convicted man of substance 
in the center. 

The message Paul is conveying here, or what his life is conveying, isn’t, “Look at how wonderful I am, 
how blameless I am;” that’s not the point. It’s how Paul is conveying in the account of his very life that something 
is different, that some other power is at work, and the sum of his life is pointing to that. 

And no doubt, he’s cognizant of the signal he’s sending by his demeanor, compared to the religious leaders 
surrounding him. 

There’s a premise within the practice of, by way of example, non-violent resistance to call into comparison 
the conduct of the resisters to the behavior and tactics of their oppressors. Whether it was Ghandi or Martin Luther 
King or other practitioners, the premise is pretty simple. To the onlooker or to the skeptic or to the general public, 
what is more compelling? Is it the peaceful gathering to march and protest an unjust policy, the woman sitting on 
the bus, the man standing in front of a column of tanks, or is it the retaliation of others with indefinite detainment, 
censorship of information, burning crosses, or attack dogs? 

Not to say Ghandi or King didn’t have issues with their own personal conduct, because they did. So did 
Paul, for that matter. So do you, so do I. But with Paul, the point isn’t how righteous he is, it’s how he was seeking 
to point to the righteousness and life of another, and as the accusers swirled around him, how that hope led him 
to the place of peace, of calm, of confidence in standing in the midst of the whirlwind, declaring in effect that the 
sum of his life would not be the sum of what he was accused of, but rather what Christ had declared him to be. 

As we consider our testimony, as we consider the story we have to tell, if our lives were held to an account, 
an apology if you will, what testimony would they carry? Would they say, well he was nice? Or, she tried her 
best? Not the worst things in the world, of course. But our stories are tied to something far greater than trying our 
best to be nice. They are tied to the story of the one who died and who rose again and because he lives, we also 
live in a new way. 

So as the world swirls around us, how do we look different? 

In the name of the Father, and of the Son, and of the Holy Spirit. Amen. 
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 Last week, Easter Sunday, we looked of course at the account of Christ’s resurrection in the Gospel of 
Matthew, at how the two women bore witness to the empty tomb and seeing the risen Jesus in the flesh, carrying 
their own testimony. When we think of the mission and ministry of the church, the proclamation of the good news, 
one way of thinking of it is one long chain of sharing a single piece of news, sharing one single story that, if it’s 
true, changes everything, how we consider Jesus himself, Hebrew Scripture, the course of history, the purpose of 
creation, the hope of what’s to come, and our very existence. All this from a single piece of news, a single story: 
that Jesus is alive.  

 All boils down to that. A piece of news shared, embodied, conveyed in one way or another, one person to 
another, from generation to generation, bearing a testimony.  

 That’s why as we continue after Easter, we’re considering how we might continue that ministry, that chain 
of storytelling, that testimony, by dropping into a section of the Book of Acts that finds the Apostle Paul on trial, 
testifying in a legal sense too. 

 But what we’ll soon find is that it’s as much his life that’s doing the talking as it is his lips. 

 Let’s go to God’s Word together. 

 [Read passage, Acts 25:1-12.] The Word of the Lord. Thanks be to God. Will you pray with me? 

 Spirit of God, we pray for your guidance this morning. Again and again you assure us that when words 
fail us, your Word remains. We pray that you would guide us through your Word today, and for the Word spoken 
and heard this morning, may it not be mine but yours. Amen. 

 When you heard what Paul said here to Festus, the Roman governor, was anyone inspired? Or maybe just 
confused? Main gist of his message wasn’t some grand, eloquent speech about the goodness of God, the grace of 
the cross, or the truth of the resurrection. (Paul has plenty of those moments; this just isn’t one of them.) No, the 
main gist of his message is, “I didn’t do anything wrong, not from a legal standpoint anyway, but if we’re going 
to play by those rules, then I appeal to the highest legal authority in the land, Caesar himself.”  

Anyone inspired by that? Sure, maybe. But anyone else confused by this? How did this come about?  

We are in what one might consider flyover territory in the Book of Acts, which really is a tragedy just in 
common Christian practice. There are some stretches of the Bible that sadly enough we treat like Nebraska. And 
often attention to the Book of Acts stops with Paul’s conversion in chapter nine. 

And that really is a shame, because there’s so much here. And so much has happened to bring us here. 
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A big part of Acts follows Paul the Apostle on his missionary journeys. Eventually, his travels brought 
him back to Jerusalem, at which point he met with James and the elders of the church in Jerusalem—this is back 
in chapter 21.  

Now Paul hadn’t met universal acclaim throughout his ministry. Wherever he went, the Spirit of God 
brought about converts coming to the faith, there was also opposition, in particular from Jewish leaders, who 
perceived Paul’s message of the crucified, resurrected Jesus as the Messiah, the Christ, to be blasphemy, and that 
his outreach to Gentiles was effectively chucking Jewish law and tradition out the window.  

Though the church had taken some bold steps in the inclusion of Gentiles, not requiring them to adhere to 
all aspects of Jewish law, the elders in Jerusalem were still cognizant of perception especially in a place like 
Jerusalem, so they instruct Paul to go to the temple to take part in a Jewish purification ritual with some others, 
just to demonstrate that Paul wasn’t antagonistic toward Jewish tradition and law, as a nod to the many Jewish 
Christians there in the city. 

Paul complies and begins this multi-day purification ritual at the temple. It’s important to note that what 
takes Paul to the temple is not what he was doing in the synagogues elsewhere, that is, to preach. He’s not doing 
that here, at least it’s not recorded. He’s simply going to the temple to do this purification thing to satisfy some of 
the pressures facing the church leaders. 

During that span going to the temple, he is seen by Jews who recognized him from his time in Asia Minor, 
and they stir up the crowd to seize him, arrest him, and throw him in prison.  

That begins a sequence of appearances, testimonies, and trials, with Paul coming before the people, the 
Jewish Council, and then before a Roman governor named Felix, in each instance offering a version of his 
testimony. 

It is in the midst of that series that one night, it tells us “The Lord stood near him and said, ‘Keep up your 
courage! For just as you have testified for me in Jerusalem, so you must bear witness also in Rome’” (23:11). And 
just right there, a seed is planted, giving Paul his direction. Though it would be some time before it happens. 

Because after that point, Paul is transferred from Jerusalem to Caesarea, the Roman seat of power in the 
region, appears before the Roman governor Felix, but Felix is caught in the middle of some things, so he keeps 
Paul in something like a loose imprisonment, maybe a house arrest for two years. 

Two years. Paul is imprisoned for two years. And for what? For going to the temple for a ritual. 

That is what brings us to today’s passage. A new governor named Festus takes office, and he’s keen to get 
to work in tying up some loose ends. His first exposure to Paul isn’t Paul himself; it’s from the chief priests and 
leaders who come to him to report against Paul. Reading between the lines, it seems like the Jewish leaders are 
trying to influence the new governor while he’s getting his feet under him. Even after two years of Paul being out 
of the picture, publicly at least, still they wanted to get at him. So they press Festus to transfer Paul from Caesarea 
back to Jerusalem so they could ambush Paul on the way and kill him.  

Festus seems to sniff out their agenda, so he invites the Jewish leaders to come to Caesarea instead so he 
could hear from them and from Paul directly. When that happens, they get right back into it. 
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It’s almost funny the way it describes things, when you think about the timeline. The new governor comes 
to Caesarea, on the job two weeks, holds this tribunal to hear from this Jewish prisoner who’s been on ice for two 
years, not causing any trouble. And when he brings Paul out, immediately the Jewish leaders who had come down 
from Jerusalem immediately surround him and just start going at him with charges. 

Paul, two years in prison, two years in prison because he had gone to the temple for a purification ritual, 
and when he’s brought out to stand before the new governor, it’s right back into things. 

So Paul says, “I have in no way committed an offense against the law of the Jews, or against the temple, 
or against the emperor,” and then later, “Now if I am in the wrong and have committed something for which I 
deserve to die, I am not trying to escape death; but if there is nothing to their charges against me, no one can turn 
me over to them. I appeal to the emperor.” 

There’s some shrewdness in Paul’s response. As a Roman citizen, if he perceived that he wouldn’t get a 
fair shake in one place, he could appeal to the highest authority in the land, the emperor himself. Now given the 
direction from the Lord he had received, to bear witness in Rome, Paul didn’t appeal to Caesar solely to get a fair 
trial but to orchestrate his transfer to Rome in faithfulness to what the Lord had guided him to do. And Festus 
obliges: “You have appealed to the emperor; to the emperor you will go.” 

But his shrewdness aside, the gist of Paul’s testimony, here to this new governor, after two years of being 
mothballed, isn’t some grand address—that’ll come later. It’s effectively, “What did I do? If I did something, what 
are the charges, and what is the evidence for them?” 

So the substance of Paul’s testimony, at this point in time, isn’t necessarily the words of a gospel tract, a 
speech he had been crafting and fine-tuning during his years of imprisonment. It’s the sum of his actions, his 
public behavior, even his willingness to abide by the authority of the laws of the land—if I did something 
deserving death, I’m not trying to escape it, he says. 

Have you ever considered your own testimony that way? I mean this not in the legal sense, but in a spiritual 
sense, as in one’s story of faith. Often we consider our “testimony” or anyone’s “testimony” as words you say or 
a story you verbally tell, and very often it is precisely that.  

But because we consider our “testimony” so often to be verbal, it can really intimidate us—we’ll get to 
that in other weeks. Have we considered how the substance of our actions, our behavior, our conduct in public 
and private is in a sense our testimony? In other words, how does your life, how does my life communicate 
unmistakably that you/I believe that single piece of news that could change everything, that Jesus is alive?  

Is it just by being, I don’t know, generally nice to people? A common kindness is a good place to start, but 
lots of people are commonly kind. That’s what makes it common. Is there an uncommon kindness to our conduct? 

There’s something about Paul’s posture here before the governor. He knows that it’s his life on trial, his 
life and work that is being held to account. There’s an old-timey use of a word, an “apology,” that may apply here. 
“Apology” isn’t quite old-timey, but the way we use it now is more about how we say we’re sorry, but in an old-
timey usage, “apology” means more of a defense or an account. This is an “apology” for his life.  

And his posture while doing so is not necessarily nice, but it’s definitely not combative. He’s calm, but 
he’s convicted. He’s respectful, but he’s resolute. Juxtapose that to the frenzied, unhinged, baseless accusations 
being hurled by the Jewish leaders surrounding him. 
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Tell me, if you were the unbiased or unfamiliar onlooker to this picture, what portrait seems more 
compelling? The gaggle of angry men swirling around, slinging charges, or the calm, convicted man of substance 
in the center. 

The message Paul is conveying here, or what his life is conveying, isn’t, “Look at how wonderful I am, 
how blameless I am;” that’s not the point. It’s how Paul is conveying in the account of his very life that something 
is different, that some other power is at work, and the sum of his life is pointing to that. 

And no doubt, he’s cognizant of the signal he’s sending by his demeanor, compared to the religious leaders 
surrounding him. 

There’s a premise within the practice of, by way of example, non-violent resistance to call into comparison 
the conduct of the resisters to the behavior and tactics of their oppressors. Whether it was Ghandi or Martin Luther 
King or other practitioners, the premise is pretty simple. To the onlooker or to the skeptic or to the general public, 
what is more compelling? Is it the peaceful gathering to march and protest an unjust policy, the woman sitting on 
the bus, the man standing in front of a column of tanks, or is it the retaliation of others with indefinite detainment, 
censorship of information, burning crosses, or attack dogs? 

Not to say Ghandi or King didn’t have issues with their own personal conduct, because they did. So did 
Paul, for that matter. So do you, so do I. But with Paul, the point isn’t how righteous he is, it’s how he was seeking 
to point to the righteousness and life of another, and as the accusers swirled around him, how that hope led him 
to the place of peace, of calm, of confidence in standing in the midst of the whirlwind, declaring in effect that the 
sum of his life would not be the sum of what he was accused of, but rather what Christ had declared him to be. 

As we consider our testimony, as we consider the story we have to tell, if our lives were held to an account, 
an apology if you will, what testimony would they carry? Would they say, well he was nice? Or, she tried her 
best? Not the worst things in the world, of course. But our stories are tied to something far greater than trying our 
best to be nice. They are tied to the story of the one who died and who rose again and because he lives, we also 
live in a new way. 

So as the world swirls around us, how do we look different? 

In the name of the Father, and of the Son, and of the Holy Spirit. Amen. 
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 Last week, Easter Sunday, we looked of course at the account of Christ’s resurrection in the Gospel of 
Matthew, at how the two women bore witness to the empty tomb and seeing the risen Jesus in the flesh, carrying 
their own testimony. When we think of the mission and ministry of the church, the proclamation of the good news, 
one way of thinking of it is one long chain of sharing a single piece of news, sharing one single story that, if it’s 
true, changes everything, how we consider Jesus himself, Hebrew Scripture, the course of history, the purpose of 
creation, the hope of what’s to come, and our very existence. All this from a single piece of news, a single story: 
that Jesus is alive.  

 All boils down to that. A piece of news shared, embodied, conveyed in one way or another, one person to 
another, from generation to generation, bearing a testimony.  

 That’s why as we continue after Easter, we’re considering how we might continue that ministry, that chain 
of storytelling, that testimony, by dropping into a section of the Book of Acts that finds the Apostle Paul on trial, 
testifying in a legal sense too. 

 But what we’ll soon find is that it’s as much his life that’s doing the talking as it is his lips. 

 Let’s go to God’s Word together. 

 [Read passage, Acts 25:1-12.] The Word of the Lord. Thanks be to God. Will you pray with me? 

 Spirit of God, we pray for your guidance this morning. Again and again you assure us that when words 
fail us, your Word remains. We pray that you would guide us through your Word today, and for the Word spoken 
and heard this morning, may it not be mine but yours. Amen. 

 When you heard what Paul said here to Festus, the Roman governor, was anyone inspired? Or maybe just 
confused? Main gist of his message wasn’t some grand, eloquent speech about the goodness of God, the grace of 
the cross, or the truth of the resurrection. (Paul has plenty of those moments; this just isn’t one of them.) No, the 
main gist of his message is, “I didn’t do anything wrong, not from a legal standpoint anyway, but if we’re going 
to play by those rules, then I appeal to the highest legal authority in the land, Caesar himself.”  

Anyone inspired by that? Sure, maybe. But anyone else confused by this? How did this come about?  

We are in what one might consider flyover territory in the Book of Acts, which really is a tragedy just in 
common Christian practice. There are some stretches of the Bible that sadly enough we treat like Nebraska. And 
often attention to the Book of Acts stops with Paul’s conversion in chapter nine. 

And that really is a shame, because there’s so much here. And so much has happened to bring us here. 
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A big part of Acts follows Paul the Apostle on his missionary journeys. Eventually, his travels brought 
him back to Jerusalem, at which point he met with James and the elders of the church in Jerusalem—this is back 
in chapter 21.  

Now Paul hadn’t met universal acclaim throughout his ministry. Wherever he went, the Spirit of God 
brought about converts coming to the faith, there was also opposition, in particular from Jewish leaders, who 
perceived Paul’s message of the crucified, resurrected Jesus as the Messiah, the Christ, to be blasphemy, and that 
his outreach to Gentiles was effectively chucking Jewish law and tradition out the window.  

Though the church had taken some bold steps in the inclusion of Gentiles, not requiring them to adhere to 
all aspects of Jewish law, the elders in Jerusalem were still cognizant of perception especially in a place like 
Jerusalem, so they instruct Paul to go to the temple to take part in a Jewish purification ritual with some others, 
just to demonstrate that Paul wasn’t antagonistic toward Jewish tradition and law, as a nod to the many Jewish 
Christians there in the city. 

Paul complies and begins this multi-day purification ritual at the temple. It’s important to note that what 
takes Paul to the temple is not what he was doing in the synagogues elsewhere, that is, to preach. He’s not doing 
that here, at least it’s not recorded. He’s simply going to the temple to do this purification thing to satisfy some of 
the pressures facing the church leaders. 

During that span going to the temple, he is seen by Jews who recognized him from his time in Asia Minor, 
and they stir up the crowd to seize him, arrest him, and throw him in prison.  

That begins a sequence of appearances, testimonies, and trials, with Paul coming before the people, the 
Jewish Council, and then before a Roman governor named Felix, in each instance offering a version of his 
testimony. 

It is in the midst of that series that one night, it tells us “The Lord stood near him and said, ‘Keep up your 
courage! For just as you have testified for me in Jerusalem, so you must bear witness also in Rome’” (23:11). And 
just right there, a seed is planted, giving Paul his direction. Though it would be some time before it happens. 

Because after that point, Paul is transferred from Jerusalem to Caesarea, the Roman seat of power in the 
region, appears before the Roman governor Felix, but Felix is caught in the middle of some things, so he keeps 
Paul in something like a loose imprisonment, maybe a house arrest for two years. 

Two years. Paul is imprisoned for two years. And for what? For going to the temple for a ritual. 

That is what brings us to today’s passage. A new governor named Festus takes office, and he’s keen to get 
to work in tying up some loose ends. His first exposure to Paul isn’t Paul himself; it’s from the chief priests and 
leaders who come to him to report against Paul. Reading between the lines, it seems like the Jewish leaders are 
trying to influence the new governor while he’s getting his feet under him. Even after two years of Paul being out 
of the picture, publicly at least, still they wanted to get at him. So they press Festus to transfer Paul from Caesarea 
back to Jerusalem so they could ambush Paul on the way and kill him.  

Festus seems to sniff out their agenda, so he invites the Jewish leaders to come to Caesarea instead so he 
could hear from them and from Paul directly. When that happens, they get right back into it. 
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It’s almost funny the way it describes things, when you think about the timeline. The new governor comes 
to Caesarea, on the job two weeks, holds this tribunal to hear from this Jewish prisoner who’s been on ice for two 
years, not causing any trouble. And when he brings Paul out, immediately the Jewish leaders who had come down 
from Jerusalem immediately surround him and just start going at him with charges. 

Paul, two years in prison, two years in prison because he had gone to the temple for a purification ritual, 
and when he’s brought out to stand before the new governor, it’s right back into things. 

So Paul says, “I have in no way committed an offense against the law of the Jews, or against the temple, 
or against the emperor,” and then later, “Now if I am in the wrong and have committed something for which I 
deserve to die, I am not trying to escape death; but if there is nothing to their charges against me, no one can turn 
me over to them. I appeal to the emperor.” 

There’s some shrewdness in Paul’s response. As a Roman citizen, if he perceived that he wouldn’t get a 
fair shake in one place, he could appeal to the highest authority in the land, the emperor himself. Now given the 
direction from the Lord he had received, to bear witness in Rome, Paul didn’t appeal to Caesar solely to get a fair 
trial but to orchestrate his transfer to Rome in faithfulness to what the Lord had guided him to do. And Festus 
obliges: “You have appealed to the emperor; to the emperor you will go.” 

But his shrewdness aside, the gist of Paul’s testimony, here to this new governor, after two years of being 
mothballed, isn’t some grand address—that’ll come later. It’s effectively, “What did I do? If I did something, what 
are the charges, and what is the evidence for them?” 

So the substance of Paul’s testimony, at this point in time, isn’t necessarily the words of a gospel tract, a 
speech he had been crafting and fine-tuning during his years of imprisonment. It’s the sum of his actions, his 
public behavior, even his willingness to abide by the authority of the laws of the land—if I did something 
deserving death, I’m not trying to escape it, he says. 

Have you ever considered your own testimony that way? I mean this not in the legal sense, but in a spiritual 
sense, as in one’s story of faith. Often we consider our “testimony” or anyone’s “testimony” as words you say or 
a story you verbally tell, and very often it is precisely that.  

But because we consider our “testimony” so often to be verbal, it can really intimidate us—we’ll get to 
that in other weeks. Have we considered how the substance of our actions, our behavior, our conduct in public 
and private is in a sense our testimony? In other words, how does your life, how does my life communicate 
unmistakably that you/I believe that single piece of news that could change everything, that Jesus is alive?  

Is it just by being, I don’t know, generally nice to people? A common kindness is a good place to start, but 
lots of people are commonly kind. That’s what makes it common. Is there an uncommon kindness to our conduct? 

There’s something about Paul’s posture here before the governor. He knows that it’s his life on trial, his 
life and work that is being held to account. There’s an old-timey use of a word, an “apology,” that may apply here. 
“Apology” isn’t quite old-timey, but the way we use it now is more about how we say we’re sorry, but in an old-
timey usage, “apology” means more of a defense or an account. This is an “apology” for his life.  

And his posture while doing so is not necessarily nice, but it’s definitely not combative. He’s calm, but 
he’s convicted. He’s respectful, but he’s resolute. Juxtapose that to the frenzied, unhinged, baseless accusations 
being hurled by the Jewish leaders surrounding him. 
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Tell me, if you were the unbiased or unfamiliar onlooker to this picture, what portrait seems more 
compelling? The gaggle of angry men swirling around, slinging charges, or the calm, convicted man of substance 
in the center. 

The message Paul is conveying here, or what his life is conveying, isn’t, “Look at how wonderful I am, 
how blameless I am;” that’s not the point. It’s how Paul is conveying in the account of his very life that something 
is different, that some other power is at work, and the sum of his life is pointing to that. 

And no doubt, he’s cognizant of the signal he’s sending by his demeanor, compared to the religious leaders 
surrounding him. 

There’s a premise within the practice of, by way of example, non-violent resistance to call into comparison 
the conduct of the resisters to the behavior and tactics of their oppressors. Whether it was Ghandi or Martin Luther 
King or other practitioners, the premise is pretty simple. To the onlooker or to the skeptic or to the general public, 
what is more compelling? Is it the peaceful gathering to march and protest an unjust policy, the woman sitting on 
the bus, the man standing in front of a column of tanks, or is it the retaliation of others with indefinite detainment, 
censorship of information, burning crosses, or attack dogs? 

Not to say Ghandi or King didn’t have issues with their own personal conduct, because they did. So did 
Paul, for that matter. So do you, so do I. But with Paul, the point isn’t how righteous he is, it’s how he was seeking 
to point to the righteousness and life of another, and as the accusers swirled around him, how that hope led him 
to the place of peace, of calm, of confidence in standing in the midst of the whirlwind, declaring in effect that the 
sum of his life would not be the sum of what he was accused of, but rather what Christ had declared him to be. 

As we consider our testimony, as we consider the story we have to tell, if our lives were held to an account, 
an apology if you will, what testimony would they carry? Would they say, well he was nice? Or, she tried her 
best? Not the worst things in the world, of course. But our stories are tied to something far greater than trying our 
best to be nice. They are tied to the story of the one who died and who rose again and because he lives, we also 
live in a new way. 

So as the world swirls around us, how do we look different? 

In the name of the Father, and of the Son, and of the Holy Spirit. Amen. 


